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Yachad Nenatzeach.

This is no empty slogan but, as I will explain, the key to our national destiny.
Unfortunately, it has taken this war of Oct. 7 to make us realize just how critical national
unity is — costing the lives of many near and dear to us. In an effort to make some kind of
tikun, I have been learning a Mesechet Gemara in the merit of soldiers who have given
their lives so we could continue to live as Jews, so that we could come together as a unified
nation. Today we are completing Mesechet Eruvin in the memory, honor and elevation
of the soul of Yakir Yamin (ben Chaya v’Yehoshua) Hexter, HYD, who fell in battle in
Gaza, Jan. 28, 2024, at the age of 26.

Yakir was an athlete, student of architecture, and a talmid chachamim. His aunt wrote of
him, that his friends said he was wild and crazy, his Rabbanim [from YHE] said he was a
serious Ben Torah, his neighbors said he was kind and thoughtful, and the list goes on.
“But if there is one thing I can say about Yakir,” she wrote, “he was humble” (Aunt Sara).
While I have read other eulogies of Yakir that went on to tell even more of his many great

qualities (by R. Taragin, R. Bazak, Jewish Mom), there can be no greater tribute to him

than to note his humility.

Indeed, R. Yehoshua Ben Levi in the Gem (AZ 20b)' declares humility to be the greatest
of personal attributes (12191 712173 M1Y). The Rambam brings Moses — who we know was
“very humble (TWRn 1°1¥)” (Num. 12:3) — as the paradigm that we should emulate. And this,

explains the Rambam, because humility is so important that we all must strive to reach it
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in the extreme (Hil. Deot 2:3).> Furthermore, the Gemara (San. 11a)’ compares Hillel’s
humility to that of Moses and goes on to exhort (Shabbat 30b)* that everyone should be
humble like Hillel.

And it is precisely because of Hillel’s humility, that his rulings (and those of his school)

were accepted as halacha. So reports, appropriately for this siyum, the Gem. (Eruvin 13b):
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So the rulings of Hillel were accepted over those of Shammai because his approach was
marked by humility — one that was more inclusive, more accepting, one that placed great

value on social harmony.’

Mesechet Eruvin

And that brings us to Mesechet Eruvin, which is really all about social harmony. To begin,
we should note that there are three types of Eruvin: Eruv Chatzeirot (mixing of
courtyards),’ Eruv Techumin (mixing of boundaries), and Eruv tavshilin (mixing of foods).
Mesechet Eruvin addresses the first two while the last is discussed in Mesechet Beitza.’
Now, regarding “social harmony,” the Gemara itself notes that this is implicit in the very

name “Eruv” (“mixing”):
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5 There are many sources that attest to this: Avot 1:12; Avot 1:14; Avot 2:4; Shabbat 12a; Shabbat 30b-31a.

¢ This includes shitufei mevo’ot.

"'There is a very short implicit reference to eruv tavshilin in Eruvin 38b.
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So now that we understand that the Eruv serves to bring people together, let us answer

two important questions: how and why — how does it work and why do we care. We start

with how does it work:

Eruv Chatzeirot is a halachic mechanism that allows for carrying to/from and within
what is perceived as the public domain (reshut harabim). Thatis to say, there was a concern
that people, being accustomed to carrying between various publicly used domains that
do not actually meet the definition of a public domain, might later mistakenly carry
to/from/within a true biblically defined public domain (Hil. Erv. 1:4).> Accordingly,
the Rabbis prohibited carrying to/from/within such domains without making an Eruv
Chatzeirot.” It is done technically by demarcating an area where people live as a

community and collecting some food to symbolize community.
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9 The enactments are attributed to King Solomon (Eruv. 21b; Hil. Eruv. 1:2), nevertheless, they are referred
to as those of the sages/rabbis (e.g., Tractate Eruvin: Introduction. The Schottenstein Edition of the Talmud
Bavli, vol. 1. New York: Mesorah Publications, 2021, p. xli; Kovetz Shitot Kamai, Eruv. 21b, et al.).
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e Fruv Techumin is a mechanism related to the halachic limit prohibiting walking
(without carrying) anywhere too far from one’s neighborhood (i.e., 2000 amah). This
limit (a.k.a., Techum Shabbai), is a rabbinic boundary (though R. Akiva holds it is
de’oraita). In technical terms, nothing need be “done” here, the Techum is the Techum.
In case of need, one could shift his Techum by placing food (a.k.a., eruv) in a location

that would then define his shabbat boundary as 2000 amah from the center of his food.

So that explains “How.” What is more interesting to my mind is “Why?” Why enact
Eruvin? Why not simply ban these areas that people perceive as biblical public domains?
Indeed, that is the usual approach to making “fences” for the Torah (e.g., chicken is
forbidden to be eaten with cheese due to its perceived likeness to red meat)."” Why make

allowances for something we want to prohibit?

The answer lies in the paradoxical nature of the melacha of carrying (in Hebrew, hotza’ab).
On the one hand, hotza’ah is referred to by the Tosafot (Shabbat 2a, s.v. pashai) as “the

' On the other hand, it is

melacha grua — the weak melacha,” for it doesn’t create anything.'
the culminating act that essentially actualizes all creativity. To be clear, transporting goods
is considered a “weak melacha” because it does not make a material change in the objects it
affects; it merely makes a change in their location. Accordingly, it is hard to call
transportation a melacha—a “creative act.” Yet, without the transport of material goods,
they have no material effect on our world. It is lovely that the farmer has a bumper crop
after doing all the melachot of plowing, sowing, reaping, etc., but without him getting those
crops to market and without consumers getting them home, the world would starve.

Similarly, all the material goods that we take for granted must be transported to market

and transported to home, school, work, etc..

So the prohibition of hotza’ah — as it is the enabler of all creativity — comes for the same
reason as the other 38 creative activities (melachod): to align our creativity with God’s
creativity, with the divine scheme of creation — six days we labor but the seventh we

desist.'?

10 Fences, in general, come to prohibit without making allowances within the enactment — like others
attributed to King Solomon: washing hands, secondary relationships (sheniyot learyaot). See Avot (1:1), esp. R.
Yona, Meiri, et al., ad loc.

11 Shiurei HaRav Re’em - Shabbat, “Hotza’ah Melacha Grua” (5778) - https://asif.co.il/wp-
content/uploads/2021/04/1-1 4-1.pdf.
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That said, the act of hotza’'ah is nonetheless a melacha grua (weak melacha) — i.e., it doesn’t
actually create anything — and it is this fact that gave the Rabbis the room to take into
account the overarching value of community.” So instead of simply banning areas
perceived as public domains, the mechanism of Eruv Chatzeirot, while doing the work of
“fencing” the prohibition of carrying in a true public domain (reshut harabim), now expands
our private domain (reshut hayabud) to include those around us, to build a community. But
there is a limit to how far we can extend our community before it ceases to be a true
community — and thus we have the Techum Shabbat (the Eruv of which allows us to re-

center our “community’” without breaching its limit).

Of course, I know that cities can establish enormous Eruvim that dilute the sense of
community,'* but as with many rabbinic enactments (e.g., yayin mevushal), their power lies
in their symbolic message — here, the value of community. The Eruv comes to not simply

facilitate community, it comes to urge community, to urge unity.

So explains the Yerushalmi Eruvin, saying that the Eruv makes peace between people:
2:) 19219 N591 YIS HNvn
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7°M2>M) 95 DY 57T 717977 2PNDT NIN RTN DY IVY TD TINND NYT RN XD D NNnI INN
DY

The commentaries here explain precisely what is the peace that R. Yehoshua Ben Levi is

referring to:
) 299 1229y NIV NTIYN 129D
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:[everyone will see themselves unified as one person] o2 wn

) 299 19219°Y N591 N Y
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.. ,[neighbors are like family] 21995 b0 ©15¥N 19V, AN

13 On the value of community: Soloveitchik, “The Community,” Tradition 1978, 17:2
(https://traditiononline.org/the-community/); R.S.R. Hirsch (Ex. 30:12,13,16).

14 E.g., the Monsey eruv is 43sqmi with a 121-mile perimeter (https://eruvfinder.com/the-monsey-eruv/).

15 See Alei Tamar (ad loc) for this identification.
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It is this very value of unity that Jacob emphasizes on his deathbed in this week’s parsha:
(N NWH9) VM P9 NPYNIA
$ DN IINKI DINN NP2 WK NN DI7 NTIN) I9PRD NI 1) I IPY? NP (N)
s DN INIY? TR WDV IPY? )2 WRY) ¥2pD (3)

R. S. R. Hirsch (Gen. 49:1-2) explains it as follows:

19087 and 2P have by no means the same meaning. .... OR means, to bring
something from the place or sphere where it does not really belong, to where it does
belong. There is always some idea of its relationship to 219, a breaking away from
everything else that is improper. Hence here 10X, break away from everything to
which you really do not belong, and find yourselves all united in the one common
purpose. Be all taken up with that which is common to you alll ... So that 19083
demands the spiritual gathering together on the single point, for one single purpose - as

our sages, accordingly, pithily explain it 177707! Literally it would read: Let yourselves be

gathered up (i.e. by your common mission).

Yap, on the other hand ... always refers to the external gathering together of people

physically|, not uniting in mind but in space. So we have here two pronouncements:
All of you together give yourselves up to your one purpose in life for I would picture
to you what will happen to you at the end of time. Really, what will “call to you™ at the
end of time (see Ch. XLI1.4) N>R must be differentiated from yp. YR is the end, where
something ceases, NINR is that which comes afterwards, after the other has ended.
Here, accordingly, after the present development of time has run out, the legacy of days,

the goal of world-history.

We know from what follows that Jacob did not have in mind the uniformity of his sons,

but was thinking of them in their characteristic diversity [unity not uniformity - MN].

Hence: "different though you all are, if you will all give yourselves up entirely to the one

spirit, I will reveal to you what the end of time will be for you."

pervade all the sons of the Family of Jacob before the 21°7 N>R will come. It will not

come before the 1DOKRT has become a reality [i.e., we will not reach that halcyon day of

redemption without first coming together in spirit]. Yea - perhaps - it will not even be

conceived, understood, until then, and that is why only just short hinting references to

First, one spirit must

the @17 NNX follow.
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WHY 1Xapi! these two words from the mouth of the dying father contain the whole

Jewish history until the 2°»°7 DX, Physically, you are 2pV° %12, a powerless minority.

But because you are a powerless minority 182321, keep together, grow together, do not split

up into parties, in Y13, unity lies your strength. And 2p¥° °12 WnWw, only by one thing

can the weakest physical minority obtain the victory over the strongest majority, and

that is spirit, mind, it is WAW, it is by giving yourselves up to spirituality, hence °12 Wnw

2PV, have an ear, get understanding for the spiritual, thirst for it, as the word itself

means (VAW is the spiritual X2X) drink deeply, absorb it! Such is the testament of our

Father Jacob. "Unity, concord, and spirit", ....

In short: Yahad Nenatzach.

The End

And that brings us to the final words of Mesechet Eruvin. As we said, Eruvin is really all
about unity. The Mesechet ends, however, with a discussion not about Eruvin but about
tying knots to fix the Harp (kinor) in the Temple on Shabbat.'® Perhaps there is a poetic
connection in that the Temple service was accompanied by the Levi’im singing in unison

and playing their instruments in harmony, just as we must all come together.

And so we conclude:
N NY NP 9712299 N20M Y923 NN
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17 1329 7°9 19 RY - IRLN 2PN PPY SANT NPYP ,P2T 1D 1YW - INLVN
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16 Indeed, the whole last chapter is about Shabbat laws because, it is speculated, originally the Mesechet
Eruvin was not separate from that of Shabbat (Encyc. Judaica 6:850).

17" The Mishna teaches that only rabbinic violations were permitted in the Temple precinct. To what does
this refer? The Tanna Kamma said one could tie a knot. R. Shimon said, a bow. For, in tying a bow one
does not violate a biblical prohibition and thus the rabbis permitted it. In tying a knot, however, one does
violate a biblical prohibition and thus the rabbis did not permit it.
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