


“… man first of all exists, encounters himself, surges up in
the world – and defines himself afterwards. If man, as the
existentialist sees him, is not definable, it is because to begin
with he is nothing. He will not be anything until later, and
then he will be what he makes of himself.”

,מכןולאחר-בעולםמתגבר,עצמואתפוגש,קיים,כלקודם,האדם...

ניתןאינו,אותורואהשהאקזיסטנציאליסטכפי,האדםאם.עצמואתמגדיר

מאוחרעדמשהויהיהלאהוא.כלוםהואשמלכתחילהבגללזה,להגדרה

.מעצמועושהשהואמהיהיההואואז,יותר

The existentialist … finds it extremely embarrassing that God

does not exist, for there disappears with Him all possibility of

finding values in an intelligible heaven.

נעלמתכי,ביותרמביךקייםאינושאלוהיםזהאתמוצא...האקזיסטנציאליסט

.בשמייםערכיםלמצואאפשרותכלאיתו



[T]he existence of destiny … is an active mode of existence,
one wherein man confronts the environment into which he
was thrown, possessed of an understanding of his
uniqueness, of his special worth, of his freedom, and of his
ability to struggle with his external circumstances without
forfeiting either his independence or his selfhood. … Man is
born like an object, dies like an object, but possesses the
ability to live like a subject, like a creator, an innovator, who
can impress his own individual seal upon his life and can
extricate himself from a mechanical type of existence and
enter a creative, active mode of being.

- R. Soloveitchik, “Fate and Destiny”, pp. 5-6



Man, in one respect, is a mere random example of the
biological species – species man – an image of the
universal, a shadow of true existence. In another respect
he is a man of God, possessor of an individual existence.
The difference between a man who is a mere random
example of the biological species and a man of God is that
the former is characterized by passivity, the latter by
activity and creation. The man who belongs solely to the
realm of the universal is passive to an extreme – he creates
nothing. The man who has a particular existence of his
own is not merely a passive, receptive creature but acts
and creates. Action and creation are the true
distinguishing marks of authentic existence.

- R. Soloveitchik, Halakhic Man, p. 123-128







ווַיֹּאמֶר(לב:כה) כִיהִנֵהעֵשָׂ לֵךְאָנֹּ מוּתהוֹּ הוְלָָׂלָׂ הלִיזֶהמָּׂ רָׂ :בְכֹּ

נִיםוַיִתְרֹּצֲצוּ(כב:כה( הּהַבָׂ אמֶרבְקִרְבָׂ הכֵןאִםוַתֹּ מָּׂ כִיזֶהלָׂ אָנֹּ
קאֶתלִדְרֹּשׁוַתֵלֶךְ וָׂ :יְקֹּ

כַחמִמְּךָאָחִיךָאַףשׁוּבעַד(מה:כז( שִיתָָׂראֲשֶָׁאֵתוְשָׁׂ לּוָֹּעָׂ
לַחְתִי םוּלְקַחְתִיךָוְשָׁׂ המִשָׂ מָׂ םשְׁנֵיכֶםגַםלאֶשְׁכַָלָׂ דיוֹּ :אֶחָׂ

אמֶר(מו:כז) הוַתֹּ קאֶלרִבְקָׂ תמִפְנֵיבְחַיַיקַצְתִייִצְחָׂ אִםחֵתבְנוֹּ
בלֹקֵחַָ היַעֲקֹּ אֵלֶּהחֵתמִבְנוֹּתאִשָׂ אָרֶץתמִבְנוָֹּכָׂ ההָׂ מָׂ :חַיִיםלִּילָׂ

רבקה

עשו



לדָָ-כטבראשיתָפרשתָתולדותָפרקָכהָפסוקָ
זֶד( כט) דֶהָוְָוַיָׂ וָמִןָהַשָׂ אָעֵשָׂ בֹּ זִידָוַיָׂ בָנָׂ יֵףהוּאָיַעֲקֹּ וַיֹּאמֶרָ( ל: )עָׂ

אָדֹּםָ אָמִןָהָׂ בָהַלְעִיטֵנִיָנָׂ וָאֶלָיַעֲקֹּ אָדֹּםעֵשָׂ יֵףהָכִיָהַזֶָהָׂ כִיָעַלָעָׂ אָנֹּ
ָאֱדוֹּם אָשְׁמוֹּ רָׂ הָכַיוָֹּ( לא: )כֵןָקָׂ בָמִכְרָׂ תְךָםָאֶתָוַיֹּאמֶרָיַעֲקֹּ רָׂ :  ָלִיבְכֹּ

לֵךְָ( לב) כִיָהוֹּ וָהִנֵהָאָנֹּ מוּתוַיֹּאמֶרָעֵשָׂ הלָׂ מָּׂ הוְלָׂ רָׂ ( לג): זֶהָלִיָבְכֹּ
בַעָל םָוַיִשָׂ הָלִּיָכַיוֹּ בְעָׂ בָהִשָׂ ָוַיֹּאמֶרָיַעֲקֹּ תוָֹּאֶתָוַיִמְכֹּרוֹּ רָׂ בבְכֹּ : ָלְיַעֲקֹּ

שִׁיםָוַיֹּא( לד) וָלֶחֶםָוּנְזִידָעֲדָׂ תַןָלְעֵשָׂ בָנָׂ םוַיֵשְׁתְָכַלָוְיַעֲקֹּ קָׂ לַךְָָוַיֵָוַיָׂ
הוַיִבֶז רָׂ וָאֶתָהַבְכֹּ סָ: עֵשָׂ

בראשיתָפרשתָתולדותָפרקָכהָפסוקָלבָָם"מלבי
היאָדברָשלאָימצאָאדםָממנהָָהבכורההלאָ, השיבָלו. ויאמרָעשו( לב)

בעתָשאלךָלמותָלמהָזהָָ: א"עז, ב"בעההמותרקָאחרָ, ז"בעהשוםָהנאהָ
ודעתיָשאלךָלמותָולאָאחיהָָ, בָכלל"בעהאיניָמאמיןָאניָלָ"ר, ליָבכורה
:  דהיינו, לָשזה"ר, כָלמהָליָבכורהָאשרָזהָליָבכורה"וא, ב"עודָבעוה

:המתיםבתחיתלָשכפרָ"שָחז"וכמ, ומהָשאחריוָיהיהָבכורה, המות

Life has no meaning the moment you lose the illusion of being 
eternal.  One lives one's death, one dies one's life. חיָאתָהמוות ,
.מתָאתָחייו - Jean-Paul Sartre (1905-1980)



Albert Camus (explained in One Hundred Twentieth Century Philosophers)

The appropriate response to this situation is to live in full
consciousness of it. From a lucid appreciation of the absurdity of our
life three consequences flow, which Camus calls revolt, freedom and
passion. By 'revolt' (in the early phase of his thought) Camus means
defiance in the face of the bleak truth about the human condition,
hopeless but not resigned, lending to life a certain grandeur. [Is this
not Esav’s attitude here?!] Again, recognition of the absurdity frees
us from habit and convention: we see all things anew, and are
inwardly liberated. [Exactly what Esav seeks – freedom from the
burden of the covenant]. By 'passion' Camus means the resolve to
live as intensely as possible, not so as to escape the sense of
absurdity but so as to face it with absolute lucidity. The way to do this
is to maximise not the quality but the quantity of one's experiences.
[Exactly what Esav does: Eat, Drink, Get-up, Walk Away – not “quality”
but “quantity”].

בראשיתָפרשתָתולדותָפרקָכה
שִׁיםָ( לד) וָלֶחֶםָוּנְזִידָעֲדָׂ תַןָלְעֵשָׂ בָנָׂ םשְׁתְָוַיֵָוַיֹּאכַלוְיַעֲקֹּ קָׂ וָאֶתָָעֵָוַיִבֶזוַיֵלַךְוַיָׂ שָׂ

ה רָׂ סָָ: הַבְכֹּ



כו-יטבראשיתָפרשתָתולדותָפרקָכהָפסוקָ
םָ( יט) הָׂ קָבֶןָאַבְרָׂ לְדֹּתָיִצְחָׂ םוְאֵלֶּהָתוֹּ הָׂ לִידאַבְרָׂ קהוֹּ וַיְהִיָָ( כ: )אֶתָיִצְחָׂ

הָ נָׂ עִיםָשָׁׂ קָבֶןָאַרְבָׂ הָבַָבְקַחְתוָֹּיִצְחָׂ אֲרַמִּיָמִפַדַןָאֲָָאֶתָרִבְקָׂ םָָתָבְתוּאֵלָהָׂ רָׂ
ה ָלְאִשָׂ אֲרַמִּיָלוֹּ ןָהָׂ בָׂ קוַיֶעְתַר( כא: )אֲחוֹּתָלָׂ קָיִצְחָׂ וָׂ כַחלַיקֹּ ָכִיָלְנֹּ אִשְׁתוֹּ

הָהִואָ רָׂ תֶרעֲקָׂ ָוַיֵעָׂ קלוֹּ וָׂ הָאִשְׁתוָֹּוַתַהַריְקֹּ נִיםָָוַיִתְרֹּצֲצוּ( כב):רִבְקָׂ ָהַבָׂ
אמֶרָאִםָכֵןָ הָּוַתֹּ הבְקִרְבָׂ מָּׂ כִיָוַתֵלֶךְלָׂ קאֶתָלִדְרֹּשׁזֶהָאָנֹּ וָׂ :יְקֹּ

כבןָבראשיתָפרקָכהָפסוקָ"רמב
,  הלואיָאינני, בעולם" למהָזהָאנכי"אםָכןָיהיהָליָ: והנכוןָבעיניָכיָאמרה
(:יטאיובָיָ..." )כאשרָלאָהייתיָאהיה"כטעםָ, שאמותָאוָשלאָהייתי

כביָבראשיתָפרקָכהָפסוקָ"רש
[נבון.מ–משמעותָ! תכלית]בסופהשיגידָלהָמהָתהאָ-' לדרושָאתָה

קוַיֹּאמֶרָ( כג) וָׂ הָּיְקֹּ יִםָלָׂ רֵדוּמִמֵּעַיִךְָאֻמִּיםלְָוּשְׁנֵיָבְבִטְנֵךְָשְׁנֵיָגוֹּ יִפָׂ
עִיר דָצָׂ ץָוְרַבָיַעֲבֹּ םָיֶאֱמָׂ םָמִלְאֹּ :וּלְאֹּ



מוָָ-מאפסוקָכזבראשיתָפרשתָתולדותָפרקָ
הָאֲשֶָׁ( מא) כָׂ בָעַלָהַבְרָׂ וָאֶתָיַעֲקֹּ ָאָבִיוָוַיֹּאמֶרָָוַיִשְטֹּםָעֵשָׂ רָבֵרֲכוֹּ

וָ בָאָחִיָיִקְרְבוָּיְמֵיָאֵבֶלָאָבִיָוְאַהַרְגָָׂבְלִבוָֹּעֵשָׂ ( מב: )הָאֶתָיַעֲקֹּ
הָּהַגָָׂוַיֻגַד וָבְנָׂ הָאֶתָדִבְרֵיָעֵשָׂ אָלְיַעֲָלְרִבְקָׂ לָוַתִשְׁלַחָוַתִקְרָׂ בָדֹּ קֹּ

וָאָחִי יוָהִנֵהָעֵשָׂ אמֶרָאֵלָׂ ןָוַתֹּ טָׂ הָּהַקָׂ רְגֶךָךָָמִתְנַחֵםָלְךָָבְנָׂ :  לְהָׂ
לִיָוְקוּםָבְרַחָלְךָָאֶָ( מג) הָבְנִיָשְׁמַעָבְקֹּ ןָאָחִיָוְעַתָׂ בָׂ נָׂהלָלָׂ רָׂ : חָׂ
דִיםָעַדָאֲשֶׁרָתָָׂ( מד) מִיםָאֲחָׂ ָיָׂ ָעִמּוֹּ שַׁבְתָׂ ( מה: )שׁוּבָחֲמַתָאָחִיךָוְיָׂ

כַחָאֵתָאֲשֶׁרָעָָׂ לַחְתִיָָעַדָשׁוּבָאַףָאָחִיךָָמִמְּךָָוְשָׁׂ ָוְשָׁׂ ָלּוֹּ שִיתָׂ
םָ הוּלְקַחְתִיךָָמִשָׂ מָׂ דאֶשְׁכַלָגַםָשְׁנֵילָׂ םָאֶחָׂ : כֶםָיוֹּ

Rebecca, of course, like any mother, doesn’t want to lose her
son. But she has a lot more at stake with Jacob than simply “a
son” – he is the inheritor of the legacy, he is the one who will
carry on the birthright, he is the one that will make their lives
meaningful by fulfilling the will of the Creator.



כזבראשיתָפרשתָתולדותָפרקָ
קָקַצְתִיָבְחַיַיָמִפְָ( מו) הָאֶלָיִצְחָׂ אמֶרָרִבְקָׂ נֵיָבְנוֹּתָחֵתָאִםָלֹקֵחַָוַתֹּ

בָ היַעֲקֹּ אָרֶָאִשָׂ אֵלֶּהָמִבְנוֹּתָהָׂ הץָמִבְנוֹּתָחֵתָכָׂ מָׂ :לִּיָחַיִיםלָׂ

Her question is not merely the cry against an inappropriate
marriage, (it is that, of course, but in a very deep way), it is about
the fulfilling the purpose of creation! Her question here, like all the
other “why?”s, is existential: What is the point of my life?! That is,
my life has a purpose – to fulfill the covenant, to be part of a chain
of tradition ( (המסורתבשרשרתחוליה that sees a point to creation.
If Yaakov marries a Canaanite, in all probability his kids will
assimilate into the local culture and that will be the end of our
mission. A Jewish Marriage isn’t just about shacking up ( ביחדלגור

–(רשמיבאופן it is about being a link in the chain of purpose. If
Yaakov marries a Canaanite, in all probability his kids will
assimilate into the local culture and that will be the end of our
mission. If so, Why Am I Alive?!
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